
Jnana

Do not try to appear virtuous. See how much you are united,
one with everything that is anti-divine. Take your share of the
burden, accept yourselves to be impure and false and in that
way you will be able to take up the Shadow and offer it. And in
so far as you are capable of taking it and offering it, then things
will change.

Do not try to be among the pure. Accept to be with those
who are in darkness and give it all with total love.

21 January 1962

71 – A thought is an arrow shot at the truth; it can hit a
point, but not cover the whole target. But the archer
is too well satisfied with his success to ask anything
farther.

But it is obvious! It is so obvious for us.

Yes, but what must we do to cover the whole target?

Stop being an archer!
It is a fine image. This is good for people who are in a state

where they imagine they have discovered the Truth.
It is a good thing to say to those who think they have found

the Truth because they have touched one point.
But so often, we have said something else.

One wonders how far it is possible to act once one is
able to include the whole target, that is, to know all
points of view and the usefulness of each thing, since
one can see that everything is useful, that everything is
in its place. In order to act, doesn’t one need to be in
some way exclusive or combative?

You know the story of the philosopher who lived in the south
of France — I do not remember his name, a very well-known
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man who was a professor at the University of Montpellier and
who lived on the outskirts of the city? There were several roads
leading to his house. Every day this man would leave his univer-
sity and arrive at the crossroads where all the roads leading to
his house branched out — this way, that way, another way. And
every day he would stop and ask himself, “Which one shall I
take?” Each one had its advantages and disadvantages. And all
this went on in his head, the advantages and disadvantages, and
this and that, and he would waste half an hour choosing his way
home.

He used to give that as an example of the thought’s in-
capacity for action: if one begins to think, one can no longer
act.

It is all right down here, on this plane, as long as one is the
archer and hits only one point. But above it is not true — quite
the contrary! All intelligence below is like that; it sees all kinds
of things, and as it sees all kinds of things, it cannot choose in
order to act. But in order to see the whole target, to see the Truth
in its entirety, you must cross over to the other side. And when
you cross over to the other side, you do not see a sum of multiple
truths nor a countless number of truths added one to another,
which you see one after another so that you cannot grasp the
whole all at once. When you rise above, it is the whole that you
see first; the whole presents itself all at once, in its entirety, in
its wholeness, without division. And then you no longer have to
make a choice, you have a vision: this is what has to be done. It
is not a choice between this and that, or this or that, because it
is no longer like that. You no longer see things successively, one
after another; you have the simultaneous vision of a whole that
exists as a unity. Then the choice is simply a vision.

But as long as you are in the state of the archer, you can-
not see the whole — you cannot see the whole successively, you
cannot see the whole by adding one truth to another. That is
precisely the incapacity of the mind. The mind cannot do it. It
will always see successively, it will always see a sum of things
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and it is not that — something will escape, the very meaning of
the truth will elude it.

It is only when one has a global, simultaneous perception
of the whole in its oneness that one can possess the truth in its
entirety.

And then action is no longer a choice subject to error, rec-
tification and discussion, but the clear vision of what is to be
done — which is infallible.

3 February 1962

72 – The sign of dawning Knowledge is to feel that as yet I
know little or nothing; and yet, if I could only know my
knowledge, I already possess everything.

In sleep one occasionally has a very accurate knowl-
edge of what is going to happen, with an extraordinary
precision in the material details, as if everything were
already there complete down to the smallest details, on
an occult plane. Is that correct? What is this plane of
knowledge? Is there one or several? What should one do
to gain access to it consciously in the waking state? And
how is it that people who are serious, who have a divine
realisation, sometimes make such gross mistakes in their
predictions?

But it is a whole world in itself! It is not one question, but
twenty!

There are all kinds of premonitory dreams. There are pre-
monitory dreams that are fulfilled immediately, that is to say, you
dream in the night what will happen on the next day, and there
are premonitory dreams that are fulfilled over varying lengths
of time. And according to their position in time, these dreams
are seen on various planes.

The higher we rise towards absolute certainty, the greater
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