Chapter One

Terminology

The Dynamic Divine, the Gods, the Asuras

The dynamic aspect of the Divine is the Supreme Brahman, not
the Gods. The Gods are Personalities and Powers of the dynamic
Divine. You speak as if the evolution were the sole creation; the
creation or manifestation is very vast and contains many planes
and worlds that existed before the evolution, all different in
character and with different kinds of beings. The fact of being
prior to the evolution does not make them undifferentiated. The
world of the Asuras is prior to the evolution, so are the worlds of
the mental, vital or subtle physical Devas — but these beings are
all different from each other. The great Gods belong to the Over-
mind plane; in the Supermind they are unified as aspects of the
Divine, in the Overmind they appear as separate personalities.
Any godhead can descend by emanation to the physical plane
and associate himself with the evolution of a human being with
whose line of manifestation he is in affinity. But these are things
which cannot be very easily understood by the mind, because the
mind has too rigid an idea of personality — the difficulty only
disappears when one enters into a more flexible consciousness
above where one is nearer to the experience of One in all and
All in one.

The Soul, the Divine, the Gods, the Asuras

The word soul has various meanings according to the context;
it may mean the Purusha supporting the formation of Prakriti
which we call a being, though the proper word would be rather
a becoming; it may mean on the other hand specifically the
psychic being in an evolutionary creature like man; it may mean
the spark of the Divine which has been put into Matter by the
descent of the Divine into the material world and which upholds
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all evolving formations here. There is and can be no psychic
being in a non-evolutionary creature like the Asura; there can
be none in a God who does not need one for his existence. But
what the God has is a Purusha and a Prakriti or Energy of nature
of that Purusha. If any being of the typal worlds wants to evolve
he has to come down to earth and take a human body and
accept to share in the evolution. It is because they do not want
to do this that the vital beings try to possess men so that they
may enjoy the materialities of physical life without bearing the
burden of the evolution or the process of conversion in which it
culminates. I hope this is clear and solves the difficulty.

The three stages you speak of ! are stages not of evolution but of
the involution of the Divine in Matter. The Devas and Asuras are
not evolved in Matter; for the typal being only a Purusha with
its Prakriti is necessary — this Purusha may put out a mental
and vital Purusha to represent it and according as it is centred
in one or another it belongs to the mental or vital world. That
is all.

There is no essential difference anywhere, for all is funda-
mentally the essential Divine; the difference is in the manifes-
tation. Practically, we may say that the Jivatman is one of the
divine Many and dependent on the One; the Atman is the One
supporting the Many. The psychic being does not merge in the
Jivatman, it becomes united with it so that there is no difference
between the central being supporting the manifestation from
above and the same being supporting the manifestation from
within it, because the psychic being has become fully aware of
the play of the Divine through it. What is called merging takes
place in the Divine Consciousness when the Jivatman feels itself
so one with the Divine that there is nothing else.

L The correspondent’s letter is not available to determine these stages. — Ed.
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Terms in The Mother

(1) Falsehood and Ignorance

Ignorance means Avidya, the separative consciousness and the
egoistic mind and life that flows from it and all that is natural
to the separative consciousness and the egoistic mind and life.
This Ignorance is the result of a movement by which the cosmic
Intelligence separated itself from the light of Supermind (the
divine Gnosis) and lost the Truth,—truth of being, truth of
divine consciousness, truth of force and action, truth of Ananda.
As a result instead of a world of integral truth and divine har-
mony created in the light of the divine Gnosis, we have a world
founded on the part truths of an inferior cosmic Intelligence
in which all is half truth, half error. It is this that some of
the ancient thinkers like Shankara, not perceiving the greater
Truth-Force behind, stigmatised as Maya and thought to be the
highest creative power of the Divine. All in the consciousness
of this creation is either limited or else perverted by separation
from the integral Light; even the Truth it perceives is only a half
knowledge. Therefore it is called the Ignorance.

Falsehood, on the other hand, is not this Avidya, but an
extreme result of it. It is created by an Asuric power which
intervenes in this creation and is not only separated from the
Truth and therefore limited in knowledge and open to error,
but in revolt against the Truth or in the habit of seizing the
Truth only to pervert it. This Power, the dark Asuric Shakti or
Rakshasic Maya, puts forward its own perverted consciousness
as true knowledge and its wilful distortions or reversals of the
Truth as the verity of things. It is the powers and personalities of
this perverted and perverting consciousness that we call hostile
beings, hostile forces. Whenever these perversions created by
them out of the stuff of the Ignorance are put forward as the
truth of things, that is the Falsehood, in the Yogic sense, mithya,
mobha.
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(2) Powers and Appearances

These are the forces and beings that are interested in maintaining
the falsehoods they have created in the world of the Ignorance
and in putting them forward as the Truth which men must
follow. In India they are termed Asuras, Rakshasas, Pisachas
(beings respectively of the mentalised vital, middle vital and
lower vital planes) who are in opposition to the Gods, the Powers
of Light. These too are Powers, for they too have their cosmic
field in which they exercise their function and authority and
some of them were once divine Powers (the former gods, prurve
devabh, as they are called somewhere in the Mahabharata) who
have fallen towards the Darkness by revolt against the divine
Will behind the cosmos. The word “Appearances” refers to the
forms they take in order to rule the world, forms often false and
always incarnating falsehood, sometimes pseudo-divine.

(3) Powers and Personalities

The use of the word Power has already been explained — it can
be applied to whatever or whoever exercises a conscious power
in the cosmic field and has authority over the world-movement
or some part of it or some movement in it. But the Four of whom
you speak are also Shaktis, manifestations of different powers
of the supreme Consciousness and Force, the Divine Mother,
by which she rules or acts in the universe. And they are at the
same time divine Personalities; for each is a being who mani-
fests different qualities and personal consciousness-forms of her
Godhead. All the greater Gods are in this way personalities of
the Divine — one Consciousness playing in many personalities,
ekam sat babudha. Even in the human being there are many
personalities and not only one, as used formerly to be imagined;
for all consciousness can be at once one and multiple. “Pow-
ers and Personalities” simply describe different aspects of the
same being; a Power is not necessarily impersonal and certainly
it is not avyaktam, as you suggest,— on the contrary it is a
manifestation acting in the worlds of the divine manifestation.
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(4) Emanations

Emanations correspond to your description of the Matrikas of
whom you speak in your letter. An emanation of the Mother is
something of her consciousness and power put forth from her,
which so long as it is in play is held in close connection with
her and, when its play is no longer required, is withdrawn back
into its source, but can always be put out and brought into play
once more. But also the detaining thread of connection can be
severed or loosened and that which came forth as an emanation
can proceed on its way as an independent divine being with
its own play in the world. All the Gods can put forth such
emanations from their being, identical with them in essence of
consciousness and power though not commensurate. In a certain
sense the universe itself can be said to be an emanation from the
Supreme. In the consciousness of the sadhaka an emanation
of the Mother will ordinarily wear the appearance, form and
characteristics with which he is familiar.

In a sense the four Powers of the Mother may be called,
because of their origin, her Emanations, just as the Gods may
be called Emanations of the Divine, but they have a more per-
manent and fixed character; they are at once independent beings
allowed their play by the Adya Shakti and yet portions of the
Mother, the Mahashakti, and she can always either manifest
through them as separate beings or draw them together as her
own various Personalities and hold them in herself, sometimes
drawn back, sometimes at play, according to her will. In the
supramental plane they are always in her and do not act inde-
pendently but as intimate portions of the original Mahashakti
and in close union and harmony with each other.

(5) Gods

These four Powers are the Mother’s cosmic godheads, perma-
nent in the world-play; they stand among the greater cosmic
Godheads to whom allusion is made when it is said the Mother
as the Mahashakti of this triple world “stands there (in the
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Overmind plane) above the Gods”.> The Gods, as has been
already said, are in origin and essence permanent Emanations
of the Divine put forth from the Supreme by the Transcendent
Mother, the Adya Shakti; in their cosmic action they are Powers
and Personalities of the Divine each with his independent cosmic
standing, function and work in the universe. They are not imper-
sonal entities but cosmic Personalities, although they can and do
ordinarily veil themselves behind the movement of impersonal
forces. But while in the Overmind and the triple world they
appear as independent beings, they return in the Supermind
into the One and stand there united in a single harmonious
action as multiple personalities of the one Person, the divine
Purushottama.

(6) Presence

It is intended by the word Presence to indicate the sense and
perception of the Divine as a Being, felt as present in one’s
existence and consciousness or in relation with it, without the
necessity of any farther qualification or description. Thus of the
“ineffable Presence”’ it can only be said that it is there and
nothing more can or need be said about it, although at the same
time one knows that all is there, personality and impersonal-
ity, Power and Light and Ananda and everything else, and that
all these flow from that indescribable Presence. The word may
be used sometimes in a less absolute sense, but that is always
the fundamental significance, — the essential perception of the
essential presence supporting everything else.

2 “Determining all that shall be in this universe and in the terrestrial evolution by
what she sees and feels and pours from ber, she stands there above the Gods and all her
Powers and Personalities are put out in front of her for the action. . . .” Sri Aurobindo,
The Mother with Letters on the Mother, volume 32 of THE COMPLETE WORKS OF SRI
AUROBINDO, p. 16.

3 «Alone, she harbours the absolute Power and the ineffable Presence.” Sri Aurobindo,
The Mother with Letters on the Mother, p. 14.
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(7) The Transcendent Mother

This is what is termed the Adya Shakti; she is the supreme
Consciousness and Power above the universe and it is by her
that all the Gods are manifested, and even the supramental Ish-
wara comes into manifestation through her — the supramental
Purushottama of whom the Gods are Powers and Personalities.
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